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with the emotional appeal of Bhakti. For instance, stanzas
two to eleven of the fifth Asvasa in Nagacandra's ' Rama-
yana' particularly the line therein " Sakaladehige nine
saran Jinesvara", (meaning * you alone are the refuge of
all mortals'} may be noted here. In the "Jivandharcarite*
of Bhaskara, who is a Jaina poet dealing with a Jaina
theme, many examples of the influence of Vedantic meta-
physics and Bhakti ideology are to be found* One of such
is stanza No. 6 of Sandhi 12 in which the poet says, "will
this ocean of life dry up without a repetition of the name of
the Omniscient?" (Sarvajna namasmara^eindallade bhava-
mbhorasi battugume) a notion, peculiar to the Bhakti
school and hardly admissible in strict Jaina doctrine. In
view of such developments in the Jaina faith it has been
said that " the theory of Karma, as well, underwent consi-
derable modification when once the Jina was invested with
divine grace, and he that was once but a supreme example of
conduct became in course of time a saviour of souls by the
direct power of divine interference V Though there is an
element of truth in this remark, we do not think that Jaina
theory as such was considerably modified by the interaction
of the Bhakti cult. It is figurative language of devotion

1 S. R. Sarma: Jainism and Karnataka Culture,
p. 144. Prof. A. N. Upadhye holds the view that there is
no evidence for this statement. According to him, the
Jaina theory of Karma starts and has grown in such a
manner that there is no scope for outside influence; and
there is nothing corresponding to it in any of our Indian
systems* Some common words are there but their mean-
ing is different,